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— 
FOR THE GOSPEL HERALD. 
To the Rev. Joel Osborn : 

Dear Sir—I have perused the Tract written by 
Andrew Fuller, which you presented to me in friend- 
ship ; as such I received it, and now, after a careful 
examination, I shall attempt to express my opinion 
of it in friendship likewise. 

Of Mr. Fuller’s first position, I remark, that end- 
less punishment, in itself, I do firmly believe to be 
unjust. Ist. Because an infinitely wise and good 
being, never would have forced me into existence 
for the purpose of making me miserable. 2. If he 
knew before he created me, that my conduct in this 
life would be such as to merit endless torment, as he 
is a God of mercy and juctice, he never would have 
caused me toexist. 3. That he foreknew ail things, 
can never be denied. These premises have not 
arisen from diminutive notions of the evil of sin. I 
view sin with the greatest abhorrence, because it 
makes me miserable, and is the most inveterate ene- 
my that man can have. Mr. F.’s insinuation that 
those who reject the doctrine of endless misery are 
not proper judges of the Scriptures, is the very es- 
sence of priestcraft. I do not hold “a principle 
from which it will follow, that millions will be final- 
ly happy who will not be indebted to either the grace 
of God, or the death of Christ for their happiness.” 
But I do believe that exemption from endless misery 
(and from all misery that will not produce the sin- 
ner’s greatest good) is the sinner’s right. Farther, 
that man was never exposed to endless misery. 
That Christ never died to save one soul from endless 
misery; but to save all men “ from their sins.” 
And that salvation is the gift of God. Mr. F. says, 
the “ whole tenor of the Scripture saith to the righ- 
teous, It shall be well with him; and to the wicked, 
it shall be ill with him.” I say so too; and tuis is 
what Universalists teach ; but will Mr. Fuller pre- 
tend to people of common sense, that the word “ il” 
means endless misery ? Ox will you, my dear Sir, 
for once step into the columns of this paper, (and 
you shall have a gracious hearing I assure you) and 
prove to the good people of Ameuia, that because 
sinners are threatened to fare ill, that it means they 
shall be consigned to fire and brimstone in another 
world, and their agonizing souls to be roasted 
“ throughout the wasteless ages of eternity, as long 
as God himself shall exist ?” 

Mr. Fuller asks, “ What doctrine besides this can 
you find in the Bible, that affords encouragement 
toa sinner going on still in his trespasses,” &c. ? 
I answer, The doctrine that teaches sinners that they 
shall not surely die. The doctrine of endless mise- 


to a sinner going on still in his trespasses ; and heve 

follows the reasons why I think so. The advocates 

of the doctrine of endless misery say, that the death 

which was threatened in the garden of Eden, was 
death temporal, spiritual, and death eternal. But 

do they pretend that Adam died temporally and 

eternally in the day of his transgression? No. But 
they say he became liable to these deaths. Well, 
the serpent did not say that they would not be lia- 

ble to die ; he said they should not surely die; and 
these our opposers now contend, that they did not 
die. Then who spake the truth? God said they 

should die, in the day of transgression. The ser- 

pent said they should not; and these our opposers 
say, that they did not. Now, see if these pretended 
Gospel preachers do not in fact hold up the very 
doctrine now, which the serpent proposed to Eve. 
What was his doctrine ? Did he tell Eve that she 
should not be damned eternally in another world if 
she committed sin? No! he said nothing about this. 
What did he say ? He said “ ye shall not surely die.” 
When? Answer, in the day of transgression. Well, 
this is just what our opposers-now contend for ; they 
say, that the punishment of sin is not here in the 
present state, where it is committed. (And Mr. 
Fuller intimates the same in his Tract; he says, 
“ None, it is plainly intimated, will be able to enter 
there, the strait gate, who have not agonized here.”) 
They try all they can to make people believe that 
in the present state, sin yields enjoyment; and if 
they were sure of eternal happiness hereafter, they 
would by all means live in sin in this life. This is 
most surely the way the carnal mind tempts us to 
sin. We may examine ourselves or others, and we 
shall find, that temptation to sin proceeds from this, 
and no other ground. 

Go ask that poor dissipated creature, whether he 
indulges his sensual appetites with a view of making 
himself happy in some future day, or in another 
world ? Will he tell you that such is his expecta- 
tion? No. Such temptation never presented itself 
toman. The temptation is an expectation of pres- 
ent pleasure, of gratification, of happiness in the 
present time ; and it always says, “ ye shall not sure- 
ly die ;’ but we always find that sin brings death 
(misery) along with it. Lust when it conceives 
bringeth forth sin, and sin when it is committed 
bringeth forth death. 

Of Mr. Fuller’s passages of Scripture in contrast, 
under pages third and fourth, I remark, that the lim- 
its of this paper will not admit of a formal notice of 
the whole ; therefore, for the present, I must con- 
fine myself to a few ; but at the same time I would 





ry is the only doctrine that affords encouragement 


wish to have you understand, that I do not consider 










146 





GOSPEL HERALD. 





Mr. F. has introduced one passage of Scripture in 
the whole of the Tract, which proves the endless 
punishment of sinners. In page 3, we read, * The 
hope of the righteous shall be gladness, but the ex- 
pectation of the wicked shall perish.” Now I inform 
you, Sir, and all whom it may concern, that this is 
the very doctrine that Universalists teach ; and at 
all times they enforce it with an ardent desire that 
it shall be impressed on the sinner’s heart, never to 
be effaced until he is reclaimed. And pointing him 
to the glorious hope of the righteous, portraying in 
all the colours of love and affection, their nappiness, 
in pity and compassion for his lost condition, in 
hope that he may turn from the error of his ways 
and live. But because their expectations perish, 
does it mean that they shall be endlessly miserable ? 
No such thing. How uncharitable are the conclu- 
sions of those who teach the doctrine of an endless 
heli, that because poor frail man deceives himself, 
and is led into sin, and every expectation of happi- 
ness perisheth, (for, remember, that all mankind are 
continually seeking for happiness ; no one will ad- 
mit that we seek for misery,) they wish to aggravate 
his sufferings by taking him to another world to be 
punished ; and what is infinitely more horrible, he 
is for ever to be writhing in torture, and never to 
be released. May God in his infinite mercy so di- 
rect and enlighten my understanding, that the fabri- 
cated vision of endless torment may never flit across 
my imagination. I could offer this prayer for all 
mankind, but God will do all his pleasure in his own 
time. 

* And many of them that sleep in the dust of the 
earth shall awake, some to everlasting life, and some 
to shame and everlasting contempt.” This passage 
is also introduced to show the final condition of the 
righteous and the wicked. But this does not seem 
to agree with the final resurrection of man, then, if 
I mistake not, all are to be “ raised incorruptible,” 
&c. But many of the whole, in this verse, are to 
awake, from what? Answer, sleep. What! Can 
immortality sleep, and be insensible ? for sleep im- 
plics a state of insensibility ; and mark, that there is 
no change here spoken of, they are to awake just as 
they went to sleep, and in no other condition.— 
Farther, what is to be done with those who do not 
wake, for it plainly implies that some will be left in 
the dust of the earth, for many are to awake, not 
all ? Should you contend, dear Sir, that many means 
all, and that this does actually prove the resurrec- 
tion of the dead, I fear you will fall into a pit of your 
own digging, and be very much troubled to get out; 
for, remember, you will not admit the salvation of 
all men. Now mark what follows, where many are 
spoken of agaiy. Matt. viii. 11. Many shall come 
from the east, &c. and shall sit down with Abraham, 
Isaac, and Jacob, in the kingdom of heaven. Now, 
if you contend for one, you must admit the other. 
Verse 12, But the children of the kingdom shall be 
cast out into utter darkness, there shall be weeping 
and gnashing of teeth. Now, you believe that sin 
is an infinite evil, and demands an infinite punish- 
ment. The immortal part, of course, only can be 


be the necessity of our being raised incorruplibi:, it 
we were immediately to be encumbered with fv, 
and blood ? If the apostle had said that we shoul 
be raised corruptible, then there would be some (+ 
gree of sense in saying, that we should weep and 
gnask our teeth in another world. 

I think Sir, the advocates of endless misery plung: 
themselves into the pit where there is no bottow, 
while they vociferate from the pulpit that the flames 
of hell are hotter than ten thousand fiery furnaces. 
and the next moment contend that we can neve, 
waste away in such an element. I think this part 
of the doctrine might be illustrated by fair exp: 
riment, viz: Hold your finger, dear Sir, for {iy 
minutes in the blaze of a candle, and ask yourselj 
whether it be not wasted a little ? Or extract a sound 
tooth, and burn it in brimstone half an hour, and 
see whether it be not wasted a little. If you find 
by these experiments, that the materials of which 
we are composed will stand the test of fire, then] 
beg of you, dear Sir, to have mercy on your senses 
and talk no more about sending flesh and blood to 
your endless hell. “He that believeth shall by 
saved, but he that believeth not shall be damned.” 
Mr. F. did not quote the whole of the connexion of 
the above passage, and should his Tract unluckily 
fall into the hands of some person who had not read 
the chapter alluded to, they would, I think, be much 
at a loss what they should believe, to escape this 
damnation. Now, if this damnation is endless 
misery, not one soul of Adam’s race can ever be 
saved; for we are all unbelievers until we believe; 
and remember, there is no condition of repentance 
in the passage introduced ; but as certain as a man 
does not believe, he will be damned. ‘This is what 


Universalists teach. So long as we disbelieve the 


gospel, so long we shall be miserable, and conse- 
quently, damned; but where the glorious light ot 


reason illumines the dark and benighted mind of 
man, he bursts the adamantine chains of clerical 
bondage, soars beyond the doctrines of men, fixes 
his hopes upon the Eternal word of God, and is 
saved, from what? answer—from damnation, the 
consequence of this unbelief. Why? because the 
truth has made him free. 

In page 11 we have the following declaration, 
which I think is a conclusion bordering upon insan- 
ity. Mr. F. says, “ whether there shall be a few 
that shall ultimately be saved, our Lord does not 
inform us.” To convince people who possess their 
senses and will read a few words in a book called 
the Bible, I shall introduce the following, Genesis 
12.18. 20. and 28 chapters. Psalms 2. 22. 98. 101 
and 104. Isaiah 11. 14. 25. 28 and 45. Matthew 
3 and 18 Mark 14 and 15. Luke 3 and 1%. 
John 1. 3, 4. 6. 10 and 12. Acts 2and 3. Ro- 
mans 5. 9 and 14. Galatians 4. Ephesians | 
Philippians 2. Colossians 1. 1st Timothy. 2 
2d Timothy 1. Titus 2. Hebrews 2. James |. 
2d of Peter 3. 1st General of John 2, 3 and 4. 
And Revelation 5. Now there is a mistake some- 
where, and if you believe what Mr. F. asserts, you 
cannot believe the testimonies I have introduced 





be punished in another world. Now, where would 


But should you acknowledge the Scriptures to be 
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the truth, you cannot believe what Mr. F. has at- 
rempted to enforce. In the above are a few testi- 
monies contained in the Bible, upon which my faith 
rests; and when you prove to me, that those who 
wrote the Bible were mistaken, and that God re- 
vealed to them an untruth, I will retrace my steps 
and not before. In short, my opinion of Mr. Ful- 
iers Tract is the following : 

ist. That he was not an honest man, because he 
perverted scripture, and by his mild and insinuating 
language deceives the unwary reader, 2d. That 1 
cannot believe the sentiment that is taught in his 
Tract; and I think if people would search the Scrip- 
tures for themselves generally, they would have as 
poor an opinion of it as I have expressed. I stand 
ready, Sir, at all times, to give an answer with 
meekness and fear, of the hope that is within me ; 
and if any person can convince me that I am in an 
error, it is their duty to do it. But, alas! reason at 


millions of human beings to exist, did he wish or 

design that they should be eventually happy ? Or, 

did he wish them to be miserable? 2d. Did he 

know what their future conduct in this life would 

be? 3d. Was he possessed of a sufficient degree 

of wisdom to form a plan, whereby the whole hu- 
man race might oe rescued from eternal misery ? 
4th. Had he a sufficient degree of power to execute 
his plan, and save the whole huinan race from eter- 
nal perdition? If you admit the above queries, 
then I ask, What power or combination of powers 
can frustrate the designs of the Omnipotent Jeho- 
vah, and drag to endless perdition those whom he 
inténded should be eventually happy? I request, 
dear Sir, that you will give mea candid answer to 
the above queries, in the same spirit that you gave 
me the Tract to read, and wishing you all the hap- 
piness that man can enjoy while in the possession 
of sublunary things, and a participation with the 





present is laid aside here, and liberal investigation 
is forbidden. The passions of the mind are har- 
rowed up with a description of hell, and its furies, 
in a manner that is incompatible with reason. The 
doctrine of endless misery, Sir, is the fabrication of 
men, and of wicked men too. If you dispute this, 
let me point you to the fagot in ancient days; yea, 
to the fire made of moist green wood in which John 
Calvin roasted Michael Servetus. Was this spirit 
the fruit of the doctrine that teaches love to all 
mankind, and that taught us in mild and persuasive 
language to love our enemies, to bless them that 
curse us ? 
I mean no disrespect Sir, but I feel it ney duty to 
give you my views of religion generally; you re- 
quested it, and therefore, if I should be so unfortu- 
nate as to incur your displeasure, I shall have the last- 
ing consolation that my motives were pure. I have 
frequently heard you misrepresent the doctrine of 
universal love, in your pulpit. What motive you 
had, your own conscience will best inform you, or 
whether you was ignorant of this doctrine it is not 
for me to judge. Therefore, for your information, 
and that you may become acquainted with the prin- 
ciples I have embraced, I subjoin the ground work 
of my faith. 
I believe in a Supreme Being, the Creator and 
preserver Of all mankind. I believe the Scriptures 
to be a revelation of his character, of the object he 
had in view when he created his offspring man. I 
believe that sin and its consequences are so insepa- 
rably connected, that the sinner will never go un- 
punished, the reward of his hands shall be given 
him. But that in the fulness of the dispensation of 
times, all things will be gathered in Christ. That 
all mankind will be made the recipients of endless 
bliss. ‘To this my heart respunds in adoration, and 
glory to God in the highest, peace on earth, good 
will towards men. 
To conclude ; I have given you my opinion of 
the Tract you presented me to read, and my views 
of religion in as clear a manner as I am capable ; 
and now shall take the liberty to suggest a few que- 
ries for your consideration. 1st. When the Deity 


whole fanily of man inthe more lasting joys of 


another world, 


I subscribe myself your Friend, 
A UNIVERSALIST. 
Amenia (N. Y.) Jug. 27, 1823. 
 —— i 
On the Difficulties and Discouragements, which at- 
tend the Study of the Scriptures. 
BY BISHOP HARE. 

Sir—I do not wonder at the surprise with which 
you received, when we were last together, the ad- 
vice I ventured to give you in relation to the study 
of the Scriptures. For one, who is a clergyman 
himself, to seem to dissuade those of his own order 
from a study that has so many arguments to recom- 
mend it, and which, in the opinion of all good men, 
ought to be their chief business, has, I confess, the 
appearance of a strange paradox, and that of the 
worst sort. It looks like popery and priesteraft; 
and therefore young and tender minds may easily 
be forgiven, if they startle at the first proposal of it; 
those, especially, who have a just sense of the excel- 
lency and inspiration of the Scriptures, and are 
eagerly bent on the pursuit of such truths, as more 
immediately tend to the advancement of virtue and 
religion. As you are of that number, and went into 
orders with no other view, but that you might the 
better study the Scriptures yourself, and advance 
the knowledge of them in the world; it was not to 
be expected you should presently come into other 
sentiments. Which I am so far from taking amiss, 
that I think it to your commendation, that neither 
the affection nor esteem you so often express for an 
old friend, could prevail with you to act a part that 
might have the appearance of levity in a matter of 
so much consequence. Nor is it less for your credit, 
that you can retain your opinion, without losing 
your temper, or showing a backwardness to hear 
what is to be said against it. Most tempers run into 
extremes; they are either too volatile to be fixed, 
or else so fixed, that no force nor argument can move 
them. But it is your happiness, that you can ad- 
here without obstinacy, and change without levity ; 
and therefore I shall think it no trouble to resume 





conceived the design of creating or causing so many 


the subject, and lay before you, in the best manner 
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study of the Scriptures in the way of private judg- 
ment; which I hope will not, upon cooler thoughts, 
appear so strange to you. You will consider they 
come from one, who is not more a friend to you, 
than he is tothe church; and, if examples be of any 
weight, I can assuré you this side of the question is 
by no means destitute of proselytes; and that, when 
you come to know the world more, you will find this 
study neglected to a degree you little imagine ; but 
it is reasons, not examples, will determine you. To 
come therefore to them ; 

I shall, in the first place, take leave to ask, Cut- 
bono, What good can come of so much pains? For 
it may seem that a free, serious, impartial, and labo- 
rious study of the Scriptures will be of no great sei- 
vice, for the following reasons: 

‘irst— Because it is plain the orthodox faith is 
not founded on a nice and critical knowledge of the 
Scriptures. Many of the ancient Christians, it will 
be allowed, were not great critics, but argued very 
much in a mystical way. Origen in particular, who 
was the greatest scholar Christianity had bred to 
that time, perpetually turns the letter of Scripture 
into allegory. From whence we may reasonably 
conclude, that the knowledge of the bare literal 
sense was, in the judgment of many, even in those 
times, thought to be of little use. 

Secondly—But it is certain that the original lan- 
guage of the Old Testament was known to very few 
for the first six centuries, in which those general 
councils were held, wherein all the articles of the 
orthodox faith were settled. They governed them- 
selves and determined all their controverted points 
by the Greek version; and those who knew Hebrew 
best, whether they took to the mystical or literal 
way, had the misfortune to be least orthodox. So 
it was with Origen, who knew the Scriptures so 
well, that he had them all by heart. And Eusebius 
and others, who studied and understood the literal 
sense of the Scriptures best in the next ages, suc- 
ceeded little better; so that this study seems to 
have been of little use to the establishment of the 
orthodox faith. Now, ifan exact and critical know- 
ledge of the Scriptares was not necessary to the 
settling of the faith, it cannot be necessary to the 
understanding of it, or to the understanding those 
who have written best on the explication and defence 
of it. On the contrary, such a knowledge tends to 
lessen our esteem for the Fathers of the church, by 
discovering their mistakes; and may weaken our 
regard to the decisions of councils, by exposing the 
falseness of the ground they seem to be built upon. 
A man, well skilled in the literary sense of the 
Scriptures, will often find, in the Fathers and coun- 
cils, texts of Scripture urged very insufficiently ; 
and a great stress laid upon passages, which, when 
critically explained, prove nothing, or perhaps make 
against them. Which suggests to me a third reason, 
why it may seem that such a study can do no good. 

Thirdly—And that is, because the orthodox faith 
does not depend upon the Scriptures considered 
absolutely in themselves, but as explained by catho- 
lic tradition. ‘The faith was preserved in creeds, 


and handed down from one orthodox bishop to an. 
other, whose business it was to keep this sacred de. 
positum pure and undefiled, and to deiiver it to his 
successor entire as he received it. It was by this 
tradition the main articles of faith were preserved in 
the church, and not from any particular study of 
the Scriptares. The ground, therefore, of these 
articles must carefully be distinguished from the 
Scriptures that have been brought in proof of them: 
these proofs may be weak and inconclusive, but the 
truth stands independent of them. It is the faith 
they have received ; and, if at any time they argue 
weakly for it, from the Scriptures, it is an argument 
indeed against their learning, but none against their 
orthodoxy. 

This therefore may seem another good argument 
to prove, that an exact and careful study of the 
Scriptures is not a safe and profitable study. It is 
a much safer, as well as a more compendious way to 
make a man orthodox, to study the traditions of the 
church. 

But you will say, that to send you from Scripture 
to tradition, is to turn you out of paradise, the gar- 
den of God, into a vast, confused, bewildered wood ; 
and this is so far fvom mending the matter, that it is 
ten times more laborious than the study I would 
dissuade you from; and so, I confess, it is, if all the 
ecclesiastical writers were to be carefully read, in 
order to know the catholic tradition. But that is 
not my meaning; the substance of catholic tradition 
lies in much less compass; the established church, 
you will allow, is orthodox in all necessary points. 
If, therefore, you know the sense of the established 
church, you have in epitome the church catholic; 
and therefore you need only study her opinions to 
make you orthodox; and this the most illiterate 
man may find in the liturgy and articles. This, I 
trust you will allow, is as short a way as could be 
wished, of knowing all that is necessary to be known. 
A very little time will serve a man to read, in bis 
mother tongue, things which altogether would not 
fill a moderate volume; and he will be orthodox 
enough, and have a great deal of time to spare for 
other studies, that will turn to more account. Be- 
sides that, it is of great advantage to go in a way 
that is safe as well as short; and will lead you into 
the knowledge of all useful truths, without the ha- 
zard of falling into any dangerous opinions. 

Fourthly—But if you will insist that it is Scripture 
and not tradition, that the faith is founded on; there 
is one thing further I must put you in mind of, 
which may seem to prove, that a profound and labo- 
rious study of the Scriptures, will not make you at 
all more orthodox. It is a fundamental principle 
among protestants, that whatever is necessary to be 
believed, is plainly and clearly revealed in the 
Scriptures; and consequently, what is not plainly 
and clearly revealed in them, cannot be necessaly. 
Now, if what is plain and clear in Scripture, is the 
only part that is necessary to be known, then a |a- 
borious search into the obscurer parts may seem 
unnecessary to the obtaining a true orthodox faith 
You will say, perhaps, that notwithstanding this de- 
claration of protestants, it may and has been urgec 
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azainst them by their adversaries, they do believe, 
and maintain as necessary, articles that cannot be 
proved by plain and clear passages of Scripture. 
This, I confess, has been urged, and may possibly 
be true of all parties of them, except the established 
church; but, if it be, it proves only that they are not 
true to their principle ; not that the principle is not 
in itself true and good. And he surely must be al- 
lowed to be the best protestant, who adheres best 
to the principles on which the reformation is 
founded. 

Fifthly—Once more ; supposing the study of the 
Scriptures as necessary as you please; in the last 
place, I say, and I am sure the world will say it with 
me, that they have been sufficiently studied already. 
And if any parts remain still obscure, who can hope 
to clear up passages that have puzzled so many 
greatmen? Or will presume in disputable points 
to set up his private judgment, against them that 
were men of more learning, of abler parts, of 
greater application, and better acquainted with the 
tradition of the church, than any one will now be 
allowed to be? And (which is the best guide in 
knowledge of religion) they were moreover men of 
most exemplary piety, devotion, and humility ; vir- 
tues, of which very little footsteps are to be found in 
the learned men of our times. 

Must not now a man have a strong bent of mind 
indeed, who cannot, by all these reasons, be dis- 
suaded from giving himself up to a study, that may 
by many be thought as unprofitable as it is labori- 
ous; but will go on, in defiance of all that has been 
said to convince him that he wastes himself in vain, 
and that there will be no fruits of his labour, but to 
know he knows nothing? I call that nothing, which 
will turn to no account. 

But, to show you I am disposed to make all pos- 
sible concessions, I will grant that even this objec- 
tion might be got over, were this the worst of it; 
but I have one argument still in reserve, that I am 
persuaded will be decisive. 

(To be continued.) 
—<e— 
TO THE EDITOR OF THE GOSPEL HERALD. 

Sir—My object in addressing you is, to request 
you to give an account of the Bible in one of your 
future Numbers, as respects its being a true book ; 
and upon what grounds it should be believed, as 
its truths have been disputed by some of the most 
learned writers and philosophers. Not recollect- 
ing to have seen any thing of the kind in your Pa- 
per,* I think, by your offering some plain and strong 
arguments in favour of the truth of this book, it 
would be interesting to your readers, and have a 
good effect. I do believe its truths myself, but think 
by your giving an account of it, it will be beneficial 
to those who doubt it. A SUBSCRIBER. 

New-York, Sept. 2, 1823. 

REMARKS 

ON THE GENUINENESS OF THE SCRIPTURES. 

Learned theologists have written and published 
volumes to prove the genuineness of the Scriptures ; 
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sufficiently guarantees the prominent parts of the 
New Testament. The Old Testament speaks of a 
new testament or revelation of God’s will, through 
the medium of one who was to be a “ light, a cove- 
nant of the people, salvation,” &c. The New Tes- 
tament, so called, contains a record of that “light 
and covenant ;” and a narrative of the appearance 
of the light ; the introduction of a new dispensation, 
favouring man with new views of God’s character 
and purposes, as manifested through Jesus Christ. 

There are two classes of evidence, which we shall 
distinguish as learned and common. By learned, 
we mean a knowledge of the transfer of the Book 
from age to age—a history of its copies and trans- 
lations—the particular keepers of it—the examina- 
tion of objections to its authenticity, by a general 
reference to the works of the most subtle opposers, 
and elaborate confutations of their positions and 
assertions. By common, we mean the evidences 
and proofs which accompany the Book itself, and 
which are supported by the things therein testified. 
The last is the property of every honest inquirer 
after truth; while the first, is more or less confined 
to those who most need it; from their multiplicity 
of concerns in the world at large, and exposure to 
the attacks of infidels and sceptics. 'To introduce 
objections to the comparatively ignorant, with a 
view to strengthen their faith, and extend their 
views profitably, by the answering of them, is about 
the same as making a man sick, that he may learn 
by experience, the art of curing diseases. 

We shall not refrain from expressing our opinion, 
that the perversions and corruptions of the Scrip- 
tures, by those who pretend to be their friends and 
advocates, have done more injury to their reputa- 
tion, than all the writings and objections of all the 
Deists and sceptics in creation. We even believe 
the objections of the sceptical, are the consequence 
of the absurd constructions of the pretended friends 
of the Book. There is not an honest Deist living, 
(and we believe there are many worthy honest men 
among them) who will object to any truth, or any 
description of the character and purposes of Deity, 
shown him from the Scriptures, which harmonizes 
with the book of nature. And we shall venture to 
add, that there is not an honest enlightened Chris- 
tian, who will believe the God of Nature to write 
his own character differently at different periods ; 
or to manifest his perfections by a revelation through 
his prophets, which can in any way disagree with 
the divine impress of the works of his hands.t+ We 
therefore respect the man, call him by what hard 
names you may, Who willenot only doubt but deny 
the truth of every book and testimony, which repre- 
sents a God to exist, who is less wise, less good and 
benevolent, than the God of Nature. The God of 
Nature is our God—the rack nor the gibbet shall 
never extort the confession of any other. 

What! Not believe in the God of the Scriptures ? 
Reader, if thus you express your alarm, sit down 
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again, and compose yourself. Nature and God ex- 
isted before a revelation was made to man; or man 
was made to receive it. A whole dispensation rolled 
its ages to oblivion, ere the dispensation of types and 
shadows commenced, to teach blind man that, which 
all creation besides, spoke and sung. How beauti- 
fully emphatic are the words of the prophet! “The 
heavens declare the glory of God; and the firma- 
ment showeth his handy work. Day unto day 
uttereth speech, and night unto night showeth 
knowledge. There is no speech nor language where 
their voice is not heard.” Ps. xix. The Scriptures 
were not given to man to contradict this universal 
story of God’s glory and goodness, but to confirm it; 
and assist the mind of ignorant man, to scan the 
works of God, and learn his own origin and desti- 
nation. Was this necessary ? Let the Deist answer; 
he will say, No! But not more effectually deny the 
truth, than the Christian, who converts the Bible 
into a piece of clerical ordnance, to bombard the 
whole creation. 

We consider it indispensable when any thing or 
principle is to be proved, that the evidence adduced 
should be comprehensible by, and plain to the mind 
of, man. Unless the evidences produced can be 
understood, and the mind receive them without 
doubt, there can be no conviction. It is the same 
in fact, if not in form, when the mind is tortured 
with threatenings, unless a full assent is given, as 
when the man is stretched upon the rack, and the 
limbs dislocated in physical agony. In the one case, 
imagination anticipates exaggerated horrois, In 
thé other, the party realizes the cruel inflictions ; 
and in either, the misery of the recipient, and not 
an enlightened understanding, is to force conviction. 
A just God will never torment his creatures to make 
them believe, nor make them miserable for not be- 
lieving. The sufferings incident to this mode of 
being, which are the result of uncertainty and unbe- 
lief, originate with man, and not with his Maker. 
We have no license nor authority to accuse the 
Deity of a different feeling towards his offspring in 
another world. Therefore, however man may be 
ignorant of particulars, and blind to facts, there is 
abundant testimony of the goodness of God to be 
seen in his works. His immutability is a sufficient 
guaranty of his favours. The reproof to blinded 
Israel is applicable to all men. “The ox knoweth 
his owner, and the ass his master’s crib, but my peo- 
ple do not know, (their owner,)} Israel doth not con- 


sider.” If facts corroborate this testimony, the tes- 
timony must be true. This will be shown in pro- 
per time. 


Evidence is considered to be positive or circum- 
stantial. Strictly speaking, all evidence must come 
under these two heads; and be considered as com- 
mon. We frequently hear of a thing being proved 
to a demonstration, when the evidence is not even 
positive. By positive evidence, we mean that which 
is direct, and has no dependence on circumstances 
to illustrate, or to confirm it. This necessary dis- 
tinction, when qualified, as it must be, shows the 
impossibility of demonstration attending the actions 
of men. For even what we consider positive evi- 








dence, is necessarily grounded on a variety of cir- 
cumstances ; and, strange as it may appear, circum- 
stances are the very foundation of what is called 
positive evidence. Demonstrabie evidence is that 
where a necessity existed. The necessity of the 
existence of the thing or principle, therefore, is the 
only, evidence of the fact. In all judicial acts, the 
mind is swayed by common evidence. Life, limb, 
liberty, reputation, and, what is sometimes, perhaps, 
dearer to the party than all these, property is staked 
on the correctness of the ordinary powers and per- 
ceptions of men, and sacrificed, to the loss of 
the party, on ordinary conviction and testimony, 
Strange incongruity in man. The jury will leave 
their seats, after having disposed of the life of their 
neighbour, and reject, in their own concern, supe- 
rior testimony! There never yet, was a man 
condemned by a jury, to suffer death, unless the 
jury saw, with their own eyes the criminal perpe- 
trate the crime, who was condemned on so strong 
evidence as that which supports the genuineness oj 
the Scriptures! This will be seen as we proceed. 

It must therefore appear to a reasonable man, 
that men act in all the common and important con- 
cerns of secular, and civil life, with decision, and 
from the convictions of common evidence. Men 
condemn their fellows, most solemnly, to the death, 
on the word of others. But, say they, when them- 
selves are the party, and the Scriptures the subject, 
If God at one period made special communications 
to men, and received their convictions and assent, 
as the consequence, why will he not do the same 
by us, if he expects the same from us? Must ie 
take the evidence or testimony of others? We are 
told that God appeared to Moses, of old, in the 
bush; let God appear to us, and we will believe as 
Moses believed. How absurd! Why do yoy not ca- 
techise your witnesses in court, and require of them 
proof of their sincerity, equal to the pledge given 
by Moses? His declarations are guaranteed to be 
truth, by his prophecy of what should happen in 
your very day, and thousands of years posterior to 
the time of making them! You never received the 
word amd declarations of an evidence im court, 
whose testimony was supported by one thousand 
part of the weight which corroborates the word and 
declarations of the prophet ! 

We are addressing the Deist. We know your 
weakness, and, without vanity, shall say, you can- 
not defend your hypothesis. Your own inevitable 
concessions destroy your whole ground and reason- 
ing ; and all your objections founded on the absurd 
doctrines which priests have foisted on the Scrip- 
tures, will avail you nothing ; neither can we be ac- 
countable for them, for we reject them as absurd 
and wicked. 

The fabric of Deism is supported on treo pillars. 
Remove them, and the building drops in a moment. 
First: A revelation, such as the Scriptures, was us- 
necessary. Second: The Scriptures are not sus- 


ceptible of proof. 

In reply to the first, we appeal to the whole learn- 
ed world, both living and dead authors, for the ac- 
knowledged truth of the fact, that ancient Greece 
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eer Rome, (to say nothing of other cotemporary 
nations who had arrived to great power, &c.} were 
not behind, in the sciences and the arts, any people 
who have come after them. No Deist will have the 
arrogance to put himself in competition witb the 
sages of antiquity, or to pretend to greater abilities 
or acquirements. No Deist will deny the fact, of 
these illustrious nations being miserable slaves to 
the idolatrous worship of thousands of demi-gods! 
If man, unenlightened by the special inspiration of 
Heaven, can acquire all the knowledge of the only 
Supreme God, which is necessary in, and for, this 
mode of being, how did it happen that Greece and 
Rome never acquired it? Or will you admit, that 
your knowledge of God, which as far exceeds the 
ancients, as the sun’s brilliancy exceeds the gleam 
of the taper, is unnecessary? Where did you obtain 
the knowledge and correct opinions you possess ? 
Were they obtained from the same source the an- 
cients received theirs? If so, if from nature, alone, 
what made you such wonderful proficients? Rea- 
son upon cause and effect, and admit your general 
deductions, and where will you be ? 

We advance the position as incontrovertible, that, 
if the study of nature alone, and the light of nature 
is sufficient to enlighten the mind of man, man must 
be enlightened by it. The cause cannot exist with- 
out producing the effect. Where no effect is produced, 
we must deny the existence of the cause itself. Na- 
ture, or the cause, existed for ages. Man remained 
blind. God’s revelation of his word and will, if 
such a revelation has been made, is a cause, and an 
effect must result accordingly. We see the effect, 
in the knowledge which is now diffused even among 
those whose knowledge of nature, and of the arts 
and sciences, is far less than the ancients. Will 
vou admit the effect without a cause? This you 
cannot do, You must admit, that the history of man 
isa history of blind idolaters. Go to Egypt, once 
the seat of learning, and the nursery of nations, and 
see human intellect in all its grandeur, bowing to 
the supremacy of the or! See man, enlightened by 
nature, in every age, worshipping the creature, and 
deifving stocks and stones. These are facts; let 
them be accounted for. No Deist will admit that 
more knowledge is received than is necessary and 
profitable. This knowledge must be admitted to 
be an effect of something. The cause, therefore, 
was necessary, and the cause must be traced to the 
revelation contained in the Scriptures. Therefore, 
we comme, of necessity, to the truth, that the Scrip- 
tures were necessary. 

The fact, plainly stated, is this: A knowledge of 
God and his purposes, obtained through the medium 
of his works, and the revelation of his word and will, 
is necessary to ameliorate the condition of man in 
this life; to learn him his origin, his destination, 
and the relation in which he stands to God his Cre- 
ator, and to man his fellow. And we deny, that this 
knowledge was ever possessed by any nation who 
were unacquainted with the Scriptures, and who 
received light, alone, from Nature, or the ordinary 
works of God. Until some advocate of Deism con- 


the confutation of the declaration, that a revelation, 
such as the Scriptures, was’unnecessary. 
(To be continued.) 
—=— 
TO THE EDITOR OF THE GOSPEL HERALD. 

Sir—I once in a while have the perusal of some 
of the numbers of the Gospel Herald, and, indeed, 
have cursorily perused the ‘first volume and a part 
of the second, as well as other writings of Universa- 
lists. I have also examined the writings of men of 
other persuasions, that is, of men who do not believe 
that all the sons and daughters of Adam will finally 
be made holy and happy. The reading of these 
writings, has naturally led me to an examination of 
the Scriptures, in which I find difficulties on both 
sides. I am sometimes almost led to think that one 
part of the New Testament clashes with another : 
and as for the Old Testament [ know not much 
about it, never having read it enough to remember 
much of its contents. 

I have generally attended meetings in my neigh- 
bourhood, and carelessly, and I might say, thought- 
lessly supposed, that what my preacher told me, was 
true. But when I came to hear “both sides of the 
story,” I imagined all could not be right, and have 
therefore set about examining for myself. It is 
said in the 3d chapter of St. John, that “ the Father 
loveth the Son, and hath given aLt TatNes into his 
hand.” In the first chapter of Hebrews it is said, 
that he [the Son] is appointed heir of aL. THINGS, 
and in the 2d chapter, it is said aun THINGS are for 
him. Now it appears to me, that if “ aL. THINGS 
are for him,” and that if he has been “ appointed 
heir of ALL THINGS,” and that “aLL THINGS are 
given into his hand,” then all and every individual 
of the human family must be his; and if they are 
his, according to several passages in the New Tes- 
tament, it appears that they must eventually be 
saved. Inthe 6th chapter of St. John, it is said, 
“For [came down from Heaven, not to do mine 
own will, but the will of him that sent me. And 
this is the Father’s will which hath sent me, that of 
ALL which he hath given me, I should lose nothing, 
but should raise it up again at the last day.” Fromm 
this it appears, that if Christ’s mission on earth, be 
not abortive, all the human family will be saved. 
Again, it is said in the first chapter of Matthew, that 
“he” [Christ] “shall save his people from their 
sins,” which if true, (and I presume few doubt it) 
and if all people are his people, proves that aux will 
finally be happy. 

So far Universalism appears plain. But it is 
said in Romans 8th chapter 9th verse, “ Now if 
any man have not the spirit of Christ, he is none of 
his.” Now it appears to me, that every day’s ex- 
perience proves that there are thousands who have 
not the spirit of Christ; and if they have not, and 
if I rightly understand this and a number of other 
passages which I might mention, it appears possible 
that a part of the buman race being none of Christ's, 
may not inherit the kingdom of Heaven. In one 
place it is said, “Ye are of your futher the Devil.” 
Are the devil’s children Christ’s children? In the 





troverts these premises, their conclusions follow to 


sth chapter of Galatians, at the 20, 21. verses, 
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there are certain characters described, of whom it 
is said, “They shall not inherit the kingdom of 
God.” 

Now, Mr. Editor, what I want of you, is, to ex- 
plain in your Herald, to me, and perhaps to others, 
how all things can be Christ’s, and some men “ be 
none of his.” Show me in what manner the devil’s 
children may be said to belong to Christ; and, if 
you please, inform me to whom the devil belongs? 
These things have perplexed me much, and I have 
never conversed with any one who could give me 
any thing like satisfaction on the first of them, and 
as to the others, I have never thought so much upon 
them, or rather, have never had so much conversa- 
tion respecting them. AN INQUIRER. 

ANSWER. 

Our correspondent is in the same difficulty with 
thousands. Surely it must occur to him, that the 
tenor of the testimony which he has quoted, is har- 
moniously agreeing in the accomplishment of God’s 
purposes in the restoration and glorification of man. 
The Scriptures, or any book, to be true, must agree 
in all its parts. Contradictory statements and de- 
clarations, are proofs of ignorance or knavery. No- 
thing can be plainer than this, that, if some men 
are Christ’s, and those who are Christ’s shall be 
saved, and no others, and there are men who are 
not Christ’s, that unless they can become Christ’s, 
they can never be saved. But is this the fact? Do 
the Scriptures assert tiis ? 

Out correspondent has referred us to Rom. viii. 
9, “ Now if any man have not the Spirit of Christ, 
he is none of his.” But, we read this passage dif- 
ferently. “ Now if any one have not the Spirit of 
Christ, he is not of him.” Not of Christ. It would 
be abominable to say that an undutiful child, who 
manifested and cherished a wicked spirit, was of his 
virtuous and benevolent parent. We understand 
the apostle as follows—(See the whole verse and 
connexion.) “Ye are not under the dominion of 
the flesh (the earthly man,) but of the Spirit, if so 
be that the Spirit of God (which is love) dwell in 
you. But, if any one is not exercised by the Spirit 
of Christ, he is not of him,” Christ. Who are they 
of? We answer—The devil. When the devil and 
his works are destroyed, all will be of Christ, as 
Christ is of God! A glorious consummation. 

We do not know how to show our correspondent 
in what manner the devil’s children belong to 
Christ. We believe Christ will never own the de- 
vil’s children ; but only “every man” for whom he 
tasted death. As to the devil, we declare that we 
will not own him; we dare not call him the pro- 
perty of God, for he never made a devil; and we 
respect our brethren of the human race too much, 
to call him their property. Our opinion is, that 
every one would be ashamed to own him. He is 
a mischievous thing, and as he is to be destroyed, 
as nothing worth, we will say no more about him. 

—<j— 
INFINITY OF SIN. 

The modern doctrine that sin is infinite, is beset 
with difficulties, view it in what shape you will. 
But its absurdity glares monstrously when we reear 








to the divine testimony, and the declarations of the 
prophets and apostles of God. Paul declares, tha: 
“the creation was made subject to vanity ;” that is, 
a sinful state. Admit the infinity of sin, and also 
admit the declaration of Paul to be true, and you 
accuse the Creator of subjecting man to a state o{ 
infinite evil! Who is so blind as not to see the abo- 
minable tendency of this modern hypothesis? Alas' 
Thousands who are in the prison of Calvinistic 
darkness, or bound fast with the chains of Hop- 
kinsian error. We rejoice that this wicked and 
foolish dogma of modern invention, is fast verging 
to the shades of oblivion. 
—_—~e——— 
EXCOMMUNICATION, 

On Sunday afternoon last, a boy was excommn 
nicated from a Sunday School in this city, in due 
form, and with a loud and terrible voice, for the 
awful crime of not going to church in the forenoon. 
The scholars were charged to hold no manner oj 
intercourse with the vile boy, who had not been to 
meeting. A hearer represents the scene to have 
been one of wue ecclesiastical grandeur, and parta- 
king of the root and essence of pious tyranny. |; 
therefore appears, that the correction of habits 
which are a real injury, and the enlightening of the 
understanding of the party, is not the design. It js 
to coerce the children to become partisans to the 
ereeds of men, and to perpetuate the present state 
of things in the religious world. Some of these 
schools may be conducted properly ; but we express 
an opinion, that our city or country will not be 
benefited by the exercise of petty tyranny ; nor the 
morals of the community be hedged in by threats 
of fire and brimstone. 

—=>— 
NEW PUBLICATION, 

We have received the first number of a new work 
entitled “ EVANGELICAL REPERTORY,” edited by 
EDWARD TURNER, Pastor of the Universalist church 
in Charlestown, and to be published in Charlestown, 
(Mass.) monthly, in a pamphlet of 16 pages, octavo 

—>—- 
NOTICE. 

The members of the “ Second Society of United Chris 
tian Friends” in this city, are informed, that the Society wi! 
meet every Tuesday evening, at 7 o'clock, at Mr Tolerton’: 
Academy, 63 Chrystie-street. The members of the Society 
are requested to be punctual in their attendance. 

—>—- 
KNEELAND’S TESTAMENT. 

For Sale at this Office, The New Testament, in Greek, 
Greek and English, and English. The Greek according to 
Griesbach ; the English upon the basis of the fourth 
London edition of the Improved Version, with an attempt 
to farther improvement from the translations of Campbell, 
Wakefield, Searlett, Macknight, and Thompson. By 
Abner Kneeland, Minister of the First Independent Church 
of Christ, called Universalist, in Philadelphia. The Greek 
and Eaglish in 2 vols. Price—Greek, $3. Greek and 
English, $4. Do. in calf, $4 50, English, $1 50. Do. 
in calf, $1 75. 
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